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Help end world hunger by sharing a meal with friends and family. Enjoy an evening 
of cookifig with our Dinner for Good recipe kits. Then together, make your gift to 


; jorld Renew to help farmers around the world grow enough food for thelr families. 
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The Great Feast 


Tender Creator, you set a table for all 
those who need to be seen and honored 
those who crave attention and award 

‘and especially those who need to be fed. 


Often, we get too busy to attend 
or think we have enough already 

but in our darkest days and our sorrows 
the table is still set for us all. 


‘When the seas roll over us you say come 
‘when the anguish of hurt and loss appear 
‘when the cruel hearts tear us all down 
you havea place for each of us ready. 


‘Help us today to hear your invitation 
sive us swift feet to run to the banguet 

‘open our hearts so we bring others with us 
‘make usall beloved at your great feast. Amen, 


‘rs Eaeablahog Bogspol coc iaed wih poomlscon ef the BeOSOR 
[Assutant Bishop Caro Gallagher af the Hpisopal Douese of Massa: 
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SPOTLIGHT 


For a decade or so, beginning in the 1970s, members of the inten- 
tional Christian community that founded Sojourners magazine prac- 
ticed a form of economic sharing we called the’common pot”"—all 
our income was pooled for the good of the whole community. In doing so, we sought to 
model ourselves after the practices of the early Christian church, the first followers of 
Jesus,as described in Acts 2 and 4—‘Alll who believed were together and had all things 
in common" (Acts 2:44);"Now the whole group of those who believed were of one heart 
and soul, and no one claimed private ownership of any possessions, but everything they 
owned was held in common’ (Acts 4:32). 

As author José Humphreys Ill explains in this issue, such a community-based 
approach to money is not only countercultural—it's also a liberating, empowering, and 
biblically faithful way to“reimagine” our connection to money, as individuals and as the 
people of God. The effects of this new/old approach have the potential to move way 
beyond kindness and largesse to the very reordering of our economic relationships, per- 
haps enabling us to echo God's own economy of generosity. 
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WATER 


Wetlands play an essential role in a healthy ecosys- Tae cours 
tem, providing habitat for many species of plants SHORTSIGRTED, 
and animals, flood protection, water filtration, and  PAMSEROUS RELNG 
ahost of other benefits, But a Supreme Court rul- 
ing last spring, implemented by the Environmental 
Protection Agency in August, resulted in the removal 
of federal protection for much of the nation’s wet- 
lands, The legal issues at stake in the ruling revolved 
around distinctions between whether waters must 
have a “significant nexus” or a “continuous surface 
connection” orbe “directly adjacent” to “traditional 
interstate navigable waters” tobe federally protected 
bythe Clean Water Act. But for the judges who threw 
out these protections, the case wasn’t just about legal 
hairsplitting. Nor was it just about conservative and 
MEE libertarian opinions about the primey fri — 
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“DOES WATER 
HAVE INTRINSIC 
VALUE?” 


‘cumnersmmngasize, 


property, small government, or weakeningregulations. 

At its heart, the court's decision pivoted around 
a theological question: Does water—does God's cre- 
ation—have intrinsic value? Isit somethingto respect 
and protect for its own sake, and the sake of the eco- 
system asa whole? Oris water's worth found only in 
its utilitarian value—as a resource for human use, a 
source of energy or a means of transportation—and 
therefore subject to sacrifice on the altar of private 
enterprise and development? 

‘The Supreme Court's case originated from a suit 
brought by developers who wanted to fill in a small 
wetland on their property located a couple hundred 
feet from Priest Lake in northern Idaho. The EPA had 
concluded that the wetlands “significantly affect” the 
ecology of Priest Lake, and thus were protected by the 
Clean Water Act. The conservative court, apparently 
ignorant of how water flows (ie,, sometimes under- 
ground), ruled that since there wasn’tan apparent sur- 
face connection to the “navigable” lake, the CWA didn’t 
apply, and the developers were free to fill the wetland. 


Full disclosure: Priest 
Lake is one of my favorite 
places on Earth From the 
time Iwas 7 or 8 years old 
until afew years ago, my 
family spent a week every 
year camping on Kalispell 
Island in Priest Lale—the 
island sits afew thousand 
fect from the developer's 
property: Owerthose years, 
the water in Priest Lake 
was so pure that we had 
no qualms about scooping 
burdsinking water straight 
fom the lak, Fuller diseo- 
sure: live on this plane, 
and Iwant waters every” 
where tobeprotected The 
court's shortsighted, dan- 
serous ruling—which the 
Natural Resources Defonse 
Council called “the most 
important water-related 
Supreme Court decision 
inagencration’—removes 
federal protection fromwa- 
tersacrossthecountry And 
since 24 states don't have 
their own rules to pratect 
these waters—they rely 
entirely on the Clean 

ter Act—a majority ofthe 
nation’s wetlands are now 
under threat, 

‘When Congresspassed 
the Clean Water Act in, 
1972, the intent was clear- 
lyandexpliitlytorestore 
and protect clean water 
The conservatives on 
the court—“ariginaliste 
only when it suits their 
ideological agenda—have 
shown they have nointer- 
est in such goals. Thanks 
to the court, the strugsle 
to protect the integrity of 
creation has become even, 
‘more dificultand,fpossi- 
ble, even more essential. « 


Give today at 
giftsolutions.or 
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PROTECTING 
;ACRED GROUND 


Why fighting a mining project 


defense af religious freedom. 


Long distance running haslongbeen part of Apache traditional lifeways For WendslerNosie 
‘Sr, tea core expression of prayer and communion with the Earth, 

‘in October 1990, te thon SI-yea-od tribal chair ofthe San Carlos Apache Reservation 
‘an morethan 60 miles in two days as prayerful resistance the destruction of sacred sites 
at Mount Graham in Arizona. Two years calor, Sen, John MeCain had turned over Mount 
Graham tothe University of Arizona to install telescopes. Noses prayer run vas part of a 
‘wider Apeche and environmentalist movement to stop destruction ofthe mountain forthe 
observatory project. 

"Nori leo vas promoting revival fhis traditional Apache spirituality. The prayer run 
helped him “realize so much about our identity, where we originated and the sacredness of 
‘what makes ur who we are” Nosie went on to establish Apaches for Cultural Preservation 
andthe pirt of Mountain Runners hostngtwice-yearly community prayerruns Grounded 
inceremony,theseruns begin atthe site of the prison camp where theUS Army eld Noses 


ancertors in the 1890s. The destination 
ofthe summer run fe Mount Grabs 
‘winter itis Oak Fat, another sacred site. 
Oak Flat (Chithilsiddagote) icahigh 
desertvalleyin the mountainseastofPhoe- 
nix, roughly 2400 acres of federal land 
in Tonto National Forest that sacred to 
Native Americans Itsfreshspringsmurture 
oaks, making ta traditional acom-gath- 
eringsite forthe Apache, ands eanyons 
arelush with medicinal plants The Apache 
have held ceremonies ere for centuries, 
Nosiespeaksreverentlyabout akFlatasa 
place where hispeople have conversations 
‘with angels 
Aquartr century after Noscnaugural 
run to protect Mount Graham, Oak Flat 
‘was targeted, In 2014, Senators McCain 
snd Jo Flake snuck a midnight siderinto 
Aamust-passdefensbillauthorzingaland- 
Sap tht transfers Oak Flatt Resolution 
Conpe, joint venture of global mining 
‘corporations Ro Tintoand the BHP Group, 
British-Australian-owned Rio Tinta has 
£1150-year history of environmental de- 
struction and human rights abuses in $5 
‘countries Australia-based EPisthelargest 
‘iningcompany'inthe world Though the 
land transfer is not complete, Resolution 
Copper has begun digging shafts adjacent 
toOakeFlatand draningthe groundwater. 
The intended copper mine, likely using 
stutonomous robots due to dangerous ex- 
traction condition willenwea2-mile-wide, 
1000-fot-deeperaterinthis Apache sacred 
Nosie started the nonprofit Apache 
Stronghold to work against colonial pat- 
tems of Indigenous dispossession and 
to recover traditional spirituality rooted 
in relationship with plants, animals and 
ancestral land, I is pursuing legal ease 
‘against the US. government to overturn 
the land transfer. 
ForNosieunningisprayerand prayer 
is resistance. Apache Stronghold argues 
that the destruction of Oak Flat violates 
frocdomofroligon under theConsttution 
and under the Religious Freedom Resto- 
ration Act of 1993, which prohibits the 
federal government from substantially 
"hurdenfing] a person's exercise of reli 
sion." The US. Court of Appeals for the 
‘th Creu will downa decision soon. 
(OnNev.4, Apache Stronghold willhost 
a national day of prayer at Oak Flat and 
invites the solidarity of non-Indigenous 


POR WENDSLER NOStE, 
[ROHN 15 PRAYER Ao 
TS RESISANCE 


people of faith and justice—especially 
Christians For several years, the Poor 
People's Campaign and the Coalition to 
DDismantl the Doctrine of Discovenyhave 
‘worked insolidarity with Apache Strong. 
hold, Community Peacemaker Teams an 
organization focused on spiritually cen- 
tered peacemaking, nonviolent direct 
action, and human rights protection, has 
deployed trained peacekeepers to accom 
pany Apache Stronghold members 

‘This sa key movement of and fordo- 
colonization. If Apache Stronghold can 
protect Oak Flt, then ether Indigenous 
facred sites also benefit. If we join in 
solidarity, we may find healing and re- 
sources for engaging the bigger “powers 
and princpalitios” of heclimate criss. 
transnational miningeorporationspreval 
thenitwil demonstrtethat the extractive 
economy reigns and that freedom ofreli- 
‘Sonhashecomesnentitlement primarily 
for conservative Christian groups, "We 
callonall Americans to join us to protect 
theland, water, and religion against this 
foreignineasion,” Nosiessid regardingthe 
Apache Stronghold legal ease 

‘This is about more than stopping a 
‘mine that targets Apache spirituality, 
stresses Nosie. Because the Apache were 
among the last Indigenous peoplesin the 
Continental US tobe imprisoned and fore 
‘bly moved of their lands their memory 
offreedomand wholenessisfreshe, their 
traditional practicesless atrophied “The 
stories must be told, and the teachings 
‘continue so that our ehildren and those 
yet to come will understand and never 
be derailed from their purpose,” Nosie 
‘maintains. "The past holds our identity, 
and theblessed gift that God gave people 
tecnsurethatcreationhasnocnd” 


Tim Mateiger i « member of Community 
‘temantodiscovery.ord/novto 
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{sthelensthrough whichallother sciences 
rmakesense. ASC Lewis wrote, "Tblieve 


‘Among technological innovations today, perhaps none is imbued with {nChristinity as believe that thesunhas 
‘more hope—or more hype—than artificial intelligence (AD. Its propo- ‘sen,notonlybecausesceitbut beeause 
nents, such a billionaire technologist Mare Andreessen claim it will byit.1see everything ose: 
literally“save" the world, Critics (see Kate Crawford’ Atlas of claim ‘Ais at its core, aprediction engin, 
itis in many ways, built on misunderstanding exploitation and deceit. ‘meant to help us sort through the npise 
-Butnearly everyone agrees that AT is a powerful tool that presents us ofdataandarrveatthesignalfdecison 
‘ith profound, and profoundly moral, challenges. _Evengenerative models areonlypredicting 
While Christianity offers a wealth of wisdom concerning moral and the next word or thought or image. Most 
ethical behavior, materialist perspectives (a philosophy in which all ‘A models in use today are to help people 
factsare reducible to physical processes), which function as “articles of ‘make “data-driven” decisions The Gen- 
faith” in modern technical circles have become the acceptable tetori- trative Pre-trsined Transformer (GPT) 
cal scaffolding for “ethical” AI. For many, zmaterilist perspectives deny ‘models have brought a new ethical con- 
the existence of God and any idea of eternal consequences but seek to com into the canversation, but were still 
‘compel people—and their technologies—to behave ethically nonetheless. looking fora shortcut to wisdom. And i 
While strongly worded what sa good start, only arobust why ean sccording to Proverbs, “by wisdom, God 
compelhumansto want tobe good, andonlyarebust howean enable them ‘created the world” then werealsolooking 
todoso.Thisis where materialism beginstofalter,and Christianity can fora shortcut to creativity (another form 
enter the debate with authority. The Christian faith acknowledges Goda of wisdom), 
theoriginator, motivator, and sustainer of righteousness, asserting that 1f the ultimate purpose (or telos) of 
‘moral behaviors the rut, not the ret, of righteous lf. It challenges ‘modem Als wisdom (the ability to make 
‘stoloolebeyond a humanisticidesafethicsand toward acreativeand sod and just decisions), then the Bible 
abundant notion of goodness that cannot be accomplished by our own revealite source "Ifany of you islacking 
‘illo paver. As AI has grown increasingly powerful and we have seen inwisdom, ask God, who gives toallgener- 
— a 


AIIS A 
POWERFUL TOOL 
THAT PRESENTS 
PROFOUNDLY 
MORAL 
CHALLENGES. 


ously and ungrudgingly, andi willbe given you" (ames 5)-The Christian worldview 
holds that humans, through Christ, already have both the divine mandate and divine 
power tomake wise decisions: "Those who arespiritual discornall things andthey are 
themselves subject tono one elses serutin. For whohas known the mind ofthe Lord 
soastoinstruct him? But we ave the mind of Christ” (J Corinthians 215-16). Crowd- 
sourced Al wisdom doesnot reflect divine wisdom but rather reflects a stuationally 
positioned, mathematically averaged version of human intelligence that gives equal 
‘Weight tothe wise andthe foolish and ignores the absoluteand transcendent. Therefore, 
‘while we can use A to help ws sot data and calculate probabilities we should never 
delegate decision making to algorithms that power everything fom smart homes to 
lethal autonomous weapons systems. 

‘Inasecularized, AI-centric world, deplatforming Christian perspectives may soem 
safe, but sit wise? Ithere evidence that humanisticefortsalone result in safe, ethical 
[Al fre from the injusties that result from the age-old human pursuit of privilege, 
owe, and profit? Or might we be ignoring even suppressing evidence tha points in 
snothor direction? Christian texts teachings and traditions suggest the latter. 

‘The Christian ethical framework presents a more inspirational and sustainable 
vision than its secular counterparts because it backs up the what of ethics with the 
why of Jesus and how ofthe Holy Spirit. Christ echorts us to "sek fist the kingdom. 
(of God and God’srightoousness” (Matthew 6:33) because we can trust God to takecare 
of usin all ther ways. The Christian contribution to AL ethics could be revolutionary, 
challenging us to lock beyond a minimum-standard culture of ethics toward a robust 
culture of righteous AL Certainly ethies and regulatory laws are necessary forthe gov- 
cernance of civil society, but they have never proved historically or biblically sufficient 
tovanguish the realty ofeviland the effects of human sn that find theirwaysinto our 
lives and our technologies. Only Jesus cando that. Only Jesushasdonethat. == 
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GretchenHuleingo, a research fellow at he nonproft AI and Paith, weites on topes a 
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LOUISIANA'S 
CLIMATE REFUGEES 


[LNG projects many of which are currently 
waiting a certificate that they're in the 
*publicinterest” from Biden's Department 
of Energy. 

-Byen in the narrowest sense of that 
phrase these terminals are abadidea, since 
they export energy abroad raising prices 
for Americans-(TheUS did upits exports 
tocompensite after Putin threatened to 
shut he Russian tap, but we've already got 
‘more than enough pipelines and docks to 
handle that emergency) 

Tnanybroadersense, the LNGbuildout 
clearly runs contrary to any conceivable 
public interest~the public got to spend 
this past summer dealing with the hot- 
test temperatures in 125,000 years and 
the wildfires and floods that went with 


you thought Jb had itbad, consider fora second the trials of Travis 
Dardar. 
‘Dardar was horn « Houma Indian in Isle de Jean Charles in Louisi- pea Toe ate ese reeset 


{ransitiontosun, wind, andbatteries.The 
publicinterestas defined by the scientists 
‘who have spent their lives studying our 
climate, requires not building any new 
fossil fuel infrastructure, 

“These giant terminals—their lights, 
{in Dardar’s words, turning “night into 


nore reientare the it American thatthe feral government 
has ofall designated as climate refugees, sit bought out hen 
Store the seacoldvalowit So Dardat moved prea to Cameron, 
{Laan resumed isi sr afsherman—sntilan out o-tats company 
but truly gant igiled natural as (NG) export terminal mile 
say andannounced plans for another, 0 fet omhis house Thistime 
‘tas the fon el company that bows him ox, and shes moved : 
‘yet further upstresm.—a man chased not once but tvice from his home Sg eeeaa ten ee 
°7 Tatil thunders Intact ot 
site Ganka ‘ny regard fo the future They threaten 
seven ofthese terminals operational lead with pans for 20 more—is Rh Eee 
(Gaeta eer a ee ag Cateprd testa att 
its mostly flown under the radar. The fight agains the absurd Willow cies in oh viii eal spears 
il project in Alaska, for instance, became a TikTok viral sensation, and el 4 
‘lions f people signed petitions bt bd arts Willow llpeodace —__—_-—_+] 
'Yaothof te carton emissions sasocite witha one of the planned IuMekiaben funder of 380.01 the 


‘new ENG terminals the CP2 project in Dardars old home of Cameron. suthor mout recently of The ag the 
President Joe Biden blew it an Willow, breaking his pledge to bloc (rone andthe Baton Wagon: A roying 

new driling on federal lands, anditmayendangerhis hopes with young “Ameren Log Bost Hue urban By 

‘voters next year. Luckily for him, he gets another chance with these howd and Wonders hat che Hell Happened. 
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JOINING THE 
ACTION HEROES 


Two yearsogawasintroducedtoDeAmon 
Hayes anexpertinasset based community 
development, bya mutual fiend in Kan- 
ss City, who arranged to connect us due 
to our common pursuit of neighborhood 
Aourshing Harges described himselfinhis 
bioasarovinglistener” When Hater met 
him via Zoom ourconversationbegan with 
HLrgos saying José tell mea story about 
yourselfand your ifs” felt ike wasbeing 
reruitedintoanensemble ofactionteroes 

{responded by sharing my passion for being collaborator and 
connectar who supports people and neighborhood institutions around 
personal andcolletve flourishing. Our conversation wasimbued witha 
cosmicenergy as we swapped stories about our purposein the world. as 
‘manifested through our purpose inthe "hood, Harges'sacred curiosity 
‘made me feel buoyant even seen and heard In Harges,Tonnected with 
someone who bore witness tomy gift in the world, and Twas blessedto 
be avake to his gt when presented to me. 

Ultimately weliveinasocioty that makes visible those giftsit dooms 
sortvauable, One nly needs ta search through te cultural happenings 
in Now York Citythisfall Forinstance, the NewYork Philharmonic hosts 
a stellar lineup of some ofthe best symphony orchestras in the world 
Incorporate Ameria, CEOs will workto ensure theircompaniesfinish 
thelast quarter well, toreoeivebomuses that average 74 percent oftheir 
snnual salary. And paparazzi wil chase Hollywood stars to produce 
tabloid fodder, showing how sifted people can be center stage even at 
cur checkout counters. 

itl postive attention, on the other hand, e paid to the many he 
roesinour hood, sent sharing heir gifs inunderfunded schools and 
"nonprofits Away from the everyday gaze willbe the immigrant worker 
at the local bodeya who was once a doctor back home, but somehow 
their eredontials don't count here, But resilient commnities are only 


LIFTLE POSITIVE ATTENTION 15 
PAID TO THE MANY HEROES IH 

(OUR "HOOD, SILENTLY SHARING 
‘THEIR GIFTS IN UNDERFUNDED 
‘SCHOOLS AND NONPROFITS. 


resilient when everyone's contribution is 
celebrated and valued hence, fostering 
sn economy where every gift countsis an 
endeavor of justice. 

‘New Community Church in Kansas 
City, Mo, works diligently to uncover 
people’ gifts in the most overlooked 
places in their neighborhood. Founding 
pastors DarrylandStephanie Answerlive 
and work ina zip code withthe lowest 
life expectancy rate in the city, due to 
violence in the area and other factors 
But for the Answers, there is no room 
for low expectations. For the past two 
summers, Stophanieand Darryl havemo- 
bilized young people through an initiative 
called "Eastside Universit.” The youth, 
‘who cal hemsevesthe "Game Changers” 
intersow people rom the neighborhood, 
asking two key questions: What are your 
silts? What do you want to learn? Once 
they uncovered these gifts Eastside Uni- 
versity provided opportunities for people 
to make a deposit into the “community 
cultural capital” fund. Artists received 
stipend for teaching their at; a thers- 
Pist provided mental health services to 
‘eighbors in noed of care; caterers were 
provided with opportunities to share their 
culinary talents—allinall manyopportu- 
nities were provided for gifts to circulate 
inthe community. 

‘Once you seek participation in a gift 
sharingeconomy, Harges ays, “you know 
it would bea sin to not invest in whats 
beautiful. We're going to celebrate what 
peopleare doing out in the world. It's 2 
+ciprocal contribution, not hoarding all 
the giving for ourselves. 

‘What if we al practiced this form of 
generosity? Surely, we would foster an 
economy where grace would abound 
forall : 


José Humphreysiis author of Seeing 


Beosystemsaf Jubilee Ream hic 
he eightborhood (Zondervan, 2095). 


sojenet ” 
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“WH LATINOS CAN HELP 
PEOPLE BEAL THEI 


DIADELOS 
MUERTOS 


Inmy childhood we would go tothe cemetery 
cariyin the morningan the Day ofthe Dead 
(Nov. 21, We would clean the graves and paint 
‘them. Wewbuldeathythgravesandtellstores 
‘ofthe person buried there and laugh. It wae 
alight experience and joyful in the sense of 
becoming one family again, so the deceased 
and living were togothor for at east one day 

‘When Iwas in Wathington, DC, Tnoticed 
the Days ofthe Dead becoming more poplar 
for people who are not af Mexican, Central 
‘American orLatin American descent Churches 
started bringinginthe clements[ofthecelebra- 
‘ion], nat mowing how to properly use them, 
So ffared workshopstohelp church eaders 
‘understand where the tradition came from. Its 
{important for people to learn the historical 
‘mening how Latinos identify withthe festival, 
and ask"How an we honor that tradition?" 

‘Our tradition isto goto the cometery to 
spend some time with ourbeloved nes. Butif 
youteanimmigrntinadistantland youdon't 
Jnowhowto honoryourdeparted At churches, 
‘weean recreatethat sacred space. Thefestival 
‘ries tofilthe separation and creteasense of 
‘communion again withthe departed. 

People ask: "Father Sam. is this cultural 
appropriation? Tmalituyst Thecelebrations 
thatremember the departed arepre-Christian 
and happen ineverysingleculture. What Thave 
learned sweLatinoscan help peoplehea their 
‘woundsthroogh our traditions Itmaynotmake 
sense to do Daysof the Dead when everybody 
{shite Butfyouhavescommunityemine, 
‘where 60 percent are white and 20 percent 
fre Indigenous and Latina, gives space for 
the minority to help the larger community 
cexperiencesomethingpowerfa andmeaningfl. 
[fyouhave people whocanleed you into these 
‘ditions, that's very positive, . 


GOD'S ECONOMY 
OF GENEROSITY 


HOW THE CHURCH CAN 
HELP REIMAGINE THE 
STORY OF MONEY. 
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EVERY MONTH, TERRY 
KELLY SENDS A “RENT” 
CHECK TO THE DUWAMISH 
TRIBE ON BEHALF OF 
QUEST CHURCH IN 
SEATTLE, WHERE KELLY 
SERVES AS SENIOR 
DIRECTOR OF FINANCE. 


‘The churchowns the property where t holds services. But thecon- 
regation’s monthly payment acknowledges and honors the Duwamish 
people and other original inhabitants of the lan the church occupies, 
people who have never been “justly compensated for thei land, re- 
Sources, andlivelihood,’asthe Duwamish "teal rent” program puts 

‘Members of Quest Church are among the many people offaithwho 
are reimagining the narrative of money in our world today 

‘The early Christian church was clear in its teachings that money 
was intended tobe ured for the benefit ofthe broader community, not 
{or individual enrichment. But for centuries, and particularly since 
the Protestant Reformation, the institutional church has more often 
contributed to ideologies and illusions that reinforce the American 
form of hypercapitaliem, And while money remains «highly visible 
realityin our everyday existence, our lived storiesaroundmoney often 
so uninterrogated, 

‘InAmerica, our views about money tend tobe very individualized 
‘Weaskquestions such as: How is my money goingto work for me? Will 
Thaveenough to paybill or retire comfortably? What my purchasing 
power? Even the story churches tellisoften limited in scope, reduced 
to teaching about tithes, offering, building funds, and missions giv- 
Jing. In some instances, we might see positive moves around personal 
budgeting and reducing debt. But church conversations about money 
are often lft in the realm of personal finance. 

Left outofthe conversations haw lager systemscanbe oppressive— 
especially tothe most vulnerable. Left out is the person who budgets 
wel, holds three jobs, yeti stil barely making it above the poverty 
line. Further left outishow the story f money permeates every facet 
of society across social politcal and spiritual dimensions, down toour 
{individual and collective consumer habits Oreven how money ea tap 
into our deepest aspirations inthe pursuit of purpose in this world 

‘Money is our most unconscious agreement.” said Orland Bishop, 
co-creator of Jubilee Gift, an organization that seeks to “reimagine 
‘money and protect the sacred” Ithisistrue,canwe avaken tohow the 
story ofmoney can possibly become more? Can money, inits multiple 


forms, serve as a gift in God's economy 
of generosity rather than a commodity 
that leads to inequity, anxiety grasping 
and greed? 


‘Alero Toros exccutve director andco-ce- 
stor of Jubilee Gif lives these questions 
daily. Torres is Afro Indigenous and of 
Puerto Rican descent. She says the im- 
petus behind her work at Jubilee Gif 
nthe words of its mission statement, 
is "connecting love and money to God's 
sft givingeconons" The statement con- 
tinues:"Unless we ‘practice’ atlove,tosee 
beyond this mindset and culture andthen 
translate that from the personal to the 
institutional and systemic—we are likely 
to cause more of the same. We are called 
toaninfniteloopof practice—sharingthe 
Giftsofourunique destinies and softening 
around money inways that maki easier 
for others to give their Gifts too 

‘Torressaidherabueloprovded anearly 
example of gift giving. "My grandmother 
used to feed [my grandfather] his plate 
of food, and twas all there was” Torres 
said, "My grandfather would eat around 
theedges and leavethe center untouched, 
When askedwhyhe would do that, hesaid 
thatifsomebodcomesto the doorhungry, 
hhe wanted to be able to give them food 
that hadn't touched his mouth” Thats 
‘thegenerosity thatsooften seems toarise 
from people who are poor: Donde comen 
dos, comen euatros ("Where to eat, four 
wwilleat" 

‘This reflets the essence of biblical 
sdleaning laws. According tothe Hebrew 
Bible, the edges of people’ fields were not 
tobe harvested but left for people in need, 
InYahweh’s wisdom lovingone'sneighbors 
‘would create an ecosystem where there 
‘was enough forall 

‘Torres’ ministry hasbrought her from 
grassroots environmental jastice work 
in the South Bronx to engaging the story 
cof money from the side of philanthropy. 
‘Torresdescribod how partofourblindness 
to the story of money comes from being 
caughtupinitslusion which raises quos- 
‘ions around who crested thisillusion and 
‘who benefit from it. What has been lost 
alongthe wayisthe munificence of God, or 
‘what Richard Robrreferstoas the eternal 
patter of generosity”—how God created 
the worldasthe ultimate aetof generosity 
snd how creation exists within the cycle 
of continued generosity. 

‘Thequestionof whosllusion? arose 


CAN MONEY SERVE AS A 
GIFT IN GOD'S ECONOMY 
OF GENEROSITY RATHER 
THAN A COMMODITY THAT 
LEADS TO INEQUITY? 


for me when Torres paraphrased Sonya Renee Taylor saying, “We've 
been living inthe imaginations [af rich white mon] for most of history” 
‘Today we soe men with obscene amounts of money building spacceraft 
and embarking on "thrill excursions" Capitalism andits ethic of “rugged 
individualism” reinforce theuson ofscarcityand justify the extraction of 
‘maximum profits at theexpense ofthelabor force, land and resources—an 
tthic enforced in busines schools all over the world, Hypercspitalsm 
tells a cohosive, compelling story in its approach to money and power as 
ultimate forcesin our world Meanvile, people disagree on many things, 
but thestory of money isnt ften oneaf them. 

Istel historian Yaval Noah Harari sid, “Money in facts the most 
successful story ever invented and told by humans because tis the ny 
story everybody believes. Not everybody believes in God, not everybody 
believes in human rights, not everybody believes in nationalism, but 
everybody believesin money” 

How do webringthe story of money totheforefrontofourcolloctive 

‘Even thesimplequestion "How much xenough” canbe provocative. 
‘Much of our society sees amassing wealth as virtuous signifying that a 
person masthave worked hard and done somethingrighttoearn sucha 
position. An economics of meritocracy can negate faithin God's it-iving 
fconomy, here provisions fo from God's generosity through cretion, 
people, and just economic systems~all working in tandem, 
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» ‘which tumsintafoodfarus Theesrth says, 
“This is my body. I give it for you" Torres 


Tomeshasadcep, sacramental view of how this generosity works as part added, "Welost our connection, our deep 
other formation in the Catholic tradition, Se speaks of the interplay connection to earth Welost the ability to 
between illusion and mystery Ilusions created by money eause us to see that, to see the frst revelation 
sete fora lesser story with outward signs such as status, wealth and or centuries, hamans have been far 
power. Illusion can breed wishful thinking Hlusion has the power to fromthisstoryas we have treated theearth 
{nluence and compel giving patterns the distribution ofresources, the as something to extract from, to control 
ver-extraction of land, and the exploitation ofhuman bodies for labor. and commodify. Unlike our Indigenous 

‘When! traveled to Europe carer this yer, heard many stries old Siblings, we live ina world disconnected 
swith pride about the wondrous ancient castles built by early European from the original patterns of generesity, 
ingenuity under the Romans and Normans. However, the meaning of mutuality, and participation, The hoi- 
these casts goesbeyond the tory ofingenuity or splendor. These were ness of land, labor, and stewardship, of 
symbols of conquests, reinforeed bythe church. Eventualy this tory ‘what one “owns,” has heen reduced to a 
afland grabs by kings, barons, and lords made its way to Africa: they profane path where the wealthy only groxe 
tested a story about race to justify their greed and land annexation. ‘wealthier afar ery from participation in 
The pursuit of money by powerful peoples performed through tories God's ecorystem of generosity. 
ofjustifieation. 

Incontrast, to see Gods generosity through the living creation per- aurmanina cuz stony 
forms another story. According to Torres, [God's generosity] is that 
constant-oternal. It's mutual like outpouring and giving, lke giving Ina podcast episode titled “Why Mon- 
‘yourself avay, coming back, giving yourself away, coming back. 18 that ey is a Quasi-Sacrament,” Mare Barnes 
sternal pattern” and Jacob Imam discuss how money is 

For Torres, that mutuality sparked an insight "Tt was that moment “the visible sign of an invisible power-It 
‘where Irellycouldsee: Ob, thisiscommunion! Thisiswhattherain says denotes the Limits of a community. It is 
‘hen it hits the earth: Take, et! Thiet my body, I give i for you. And the lifeblood of a nation. It connects the 
thisie what the earth says when ittakes that and converts intoenengy, citizon withthe sovereign Moneyservesa 


REPENTANCE IS A FORM 

OF HOLY RESET, WHICH 
CAN HELP THE CHURCH 
INSPIRE A RADICAL MORAL 
IMAGINATION THAT CAN 
TELL A BETTER STORY OF 
MONEY. 


similar formativeroleinthenationas the 
Eucharist doesin the church” 

‘Perhaps this was why Jesus askod his 
disciples, "Whose fae i on this coin?” 
‘The answer was the face of Caesar the 
conqueror, given over to ruling the na- 
tions overtaxing tscxled subjects, creat- 
Jing misery for those on the margins. But 
‘would Cansa'story of money getthe final 
sayon the economic practices of the early 
church? Thefirstchurch of Acts was sign 
fof a new Christ order enacting a radical 
new performance-namely, practicing 
‘different form of economics to ensure 
thateveryonehad enough Achurch’sper~ 
formance is merely the extension of the 
bountiful table Christ ha already set for 
God's childrenall of them, 

“As we the church contemplate bread 
sand wine at the table, we can begin tore- 
fect on practices that will challenge hy- 
percopitalism and its story of extraction, 
exploitation, and exlusion, 

Can we decouple the story of money 
som hypercspitalism? [don tthinksa. ut 
perhapsbothindividualsandinsitutionsof 
faith can become more creative with their 
‘lationship tomoneythechurcheantella 
‘more expansive story than capitalism, The 
church can even submititsmoney to Gods 
ccogystom, which Wendell Berry described 
tthe Great Economy, 

‘When it comes tothe church seeking 
toputthings ight Torres recommends 0 
pputicalarprogram,butratherrepentance— 
ninterrogationof the churehis history and 
howitsequireditsresoures This acknow- 


c-dgmentcanlead to"keepingthe fruitofrepentance,"which wouldllow 
forrepartions Asweawaken from ourilusions about money, Toresssid, 
‘we can realize that “the simplest step ofa courageous individual isnot to 
take partinthelie” Repentanceisaform of holy reset, whichcanbelp the 
church reflect on its complicity and inspire a radical moral imagination 
that an tell abetter story of money. 

‘While repentance is an essential starting place, genuine reparation— 
tendingto the impacts ofeconomicinjustce—requires the dificult work 
offormation Without achangein consciousness, Torres sud leaders will 
continue olive the story of hypercapitalism, This generative work must 
be figured out in community—shiftsin mindsets, as wel asin behaviors, 
only happen through relationship snd discipleship. 

For Jules Gift thisrequiesan interdsciplinany-approseh tosconomic 
jstice one that invites the wealth holders in our society, the creatives 
and entrepreneurs, to join with the wisdom keepers and healers ina 
community of practic. 

Those who have gone through the “course at Jubilee Git participate 
ina common fund "We experiment with ving gift and flowing the gift 
‘ut Torres said ofJuilee's common pot which at times has reached $1 
nillon. Memberscandrnwromittogivegifstothose who ae protecting 
the seeredin he world The fund isnot based on merit but rather an gift 
siving. According to Torres, some give less, some give more; some give 
'$10.000, some give 85,in accordance with their capaci 

"Money is an exchange of energy” Torres sid. "What ifwe chose 
for money tobe love, kindness? What ifwe weren't afraid that [the pot), 
‘wouldempty?” 


“The good news is that the church can work for systemic change andat 
‘he same time offer glimpses of what we call ‘signs and wonders" tes- 
timonies that can point toa more liberating story of money in our dey 

For instance, the concept ofownership canbe liberated into great- 
cer pattern of generosity and openhandedness by the church. Seattle's 
‘Quest Church doesnot se itself as a flagship inthe neighborhood as 
‘much as partoftheneighborhood ecosystem, apartofthe generous and 
generative exchanges tha can happen between neighbors, and its rent 
‘Payments to the Duviamish Tribe are concrete examples ofthis belief 

‘Onapoicy level, the Poor People's Campaign anintersth movement 
‘continues oprovideriuanced research on poverty. Its most recent data 
indicate that people who arepoor and low-income make up 40 percent 
‘ofthe population in states Procuringinformation isawaylar churches 
to take targeted approaches around economic injustice 

“Another example can be found in higher education. Many students 
and graduates are saddled with student debt that eats up 20 percent or 
‘more of their monthly budget: While the current administration socks 
away toonsct debt forgiveness, few colleges and universities have ques- 
tioned their own financial models. Trinity Christian College, a private 
school in Palos Heights I ischallenging the narrative. Trinityrecently 
hhreda tuition transparency director Before students enroll substantive 
conversations are happening with families around the implications of 
{debt Totakeita step further, Trinity has lowered tuition by 40 percent, 
‘while also providing a dedicated weekday for students to earn money 
toward thei tuition. 

‘As Catholic Bishop Ken Untener wrotein prayer for Oscar Romero, 
“We cannot do everything. and theresa sense ofliberation in realizing 
that Tis enables us to do something and to doit very wel H 
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¥ Both secular and religious culture 


assert that everyone wants sex. 7) 
What can welearn from those who don't? Hi 


rowingupidida'tunderstand 
why boys obsessed overgils 
“Oh, you will when you're 
elder” my dad kept telling 
‘me into my early 20s. Only 
then did T confront what I 


should'velmownlongago:T'mgay~butnat 
Just ay Tamromantically butt sexualy, 
tracted tomen. My father promised that 
(hotero)sexual desirecame with manhood, 
soam Ilessofaman? 

‘Many conservative Christian marital 
couneloreandsexmanualistshaveimplied 
that the answer is "yes” John Eldredge, 
author of Wild at Heart wrote that men 
"come alive” when they have a "a beauty 
torescue."In The Actof Marriage, Timand 
Beverly LaHaye wrote that men's “need 
for romantic love iether nonexistent or 
minimal” WilardE Harley rin His Needs, 
“Her Neds wrote that existe irs thing 
[mmen|cau’tdowithout” Stephen Arterburm 
and Fred Stocker, in Every Man's Battle, 
‘rote that "malenese is heterosesul de 
Sire Their messages clear Sexis essential 
ta Gods vision for manhood, 

‘Buteverypersoncan veal godly life 
swithoutsexandromance,whetheranehas 
desiresforboth other orneither Formany 
ssontalbelievers both seeulrand so-called 
CChrstianunderstindingsofsexualityhave 
been insufficient and harmful to them— 
and to everyone. Perhaps understanding 
sexuality can lead Christians toward a 
‘more inclusive, beautiful and faithful set 
ofsexual ethics, 


‘Asenvalty (or "ece” for short) i a sexual 
trientation in which aperson experiences 
litte tonosenuaattraction Since theearly 
2000s, thas been increasingly accepted 
‘under the LGBTQ umbrella through the 
influence of online forums, social media, 
and the Ascxual Visibility and Education 
‘Network. Like many queer orientations, 
its been mislabeled and misunderstood 
forcenturies. 

Frigiitas eoldness”) was used in the 
’sthcenturyby Pope GregoryXto describe 
people who experienced lite tono sexual 
pleasure due to physiological conditions 
such as impotence and infertility. This 
gradually came known as “igiity”—a 
Condition assigned to women asa mental 
‘ness By the late loth century igi ne 
notjustaproblem to treat but perversion 
to absolve with coercive “cations” such 
marital ape. 

In 1896, German sexologist Magnus 


Hirschfeld, who conducted groundbreaking 
LLGBTQ+ research, observed peoplewithout 
asexdsve eventually calling them ancrotic 
‘rasexual In 1948, American sexologst 
Alfred Kinsey createda scale of attraction 
formenfrom heterosexual tohomosexual, 
reporting that LS percent of men had “no 
socio-sexual contacts or reactions they’ 
‘were excluded from his scale and deemed 
{r0up "XC" In the 20th century, feminist 
Scholars including Myra T. Johnson and 
Lisa Orlando engaged asexuality as the 
freedom from patriarchy to not have sex 
12004, psychologist Anthony F Bogaert 
found that 1percent ofa British population 
sample reported they “never felt sexually 
attracted to anyone at all” 

‘Until 2013, the American Psychiatric 
Association's Diagnostic and Statistical 
“Manual of Menta Disorder generally cat- 
‘gorized "low ar decreased sexual desire’ 
that caused “marked distress orintemper- 
sonal dificultos" asa disorder: Sincethen, 
the DSM acknowledges that “fa lifelong 
lack of sexual desire” can be "explained by 
one’ self identification as'aserual™ then 
itis not diagnosed asa medical condition. 
‘ale Sondra Decker, thor of The invisible 
(Orientation: An Introductionto Awecuality, 
‘wrote, "Yes itispossibletohaveahormone 
deficiency oranliness ortobe ona medi- 
‘ationthatcontrbutestolackofinterestin 
borenjoymentafsex" But theseconditions 
are commonly absent from asexual, 0 @ 

lackofsenalinteresteanbeasymptomof 

abreader condition butitisnotanilinessin 
and of itself Decker wrote. Nevertheless, 
ascxualityisstillpesumed tobeadisorder 
bysomein the medical ld. 

‘Prychology professor Gordon Hodson, 
studying university and community pop- 
‘lations in 2012 to measure heterosexial 
prejudice toward sexual minorities, found 
that asexuals were peresived asthe most 
“animale” and "machine ike” and the 
least desirable sexual minority tointersct 
‘wth reno or hire The United Kingdoms 
Government Equalities Office found that 
ssexuals have slightly higherincidencesof 
Suiialit poor mental health and negative 
actions from peers and medical pract- 
‘loners than other sexual minorities. 

TInmyease, traditional Christian teoch- 
{ngs onmalesexulity made me feel rol 
fryears Tinteralized my preferencesas 
deficiencies denying my romanticfoclings 
because I thought Fl bea hindrance and 
sisappointment topotential partners. But 
every healthyrelationshipcontainsdiffer- 
encesand compromise. While uncommon, 
smylongingtoliveforand witha partner— 


‘withoutaneedforsex—isone path toward 
relational fulfillment, just as marriage with 
sexis for others, or family friendship, or 
community senoughforsome Tmremind- 
‘edofLGBTQ+ advocate justin Lees appeal 
toalangolysraght Cristian audience that 
sets tothe heart ofall relationships: “The 
‘conversation ends up being about sexual 
‘mora, and what God wantsforusseculh. 
Now, sexisa part of marriage, but the hig 
‘question. fis] about companionship, and 
love, and who cares for us wen we sick 
‘sexuality is about attraction, not 
behavior ian orientation, not a choice 
like celibacy or abstinence; its about sex 
favoraility, not sex negativity: Thre isa 
‘nuanced spectrum of asexual attraction 


legitimacy that almost na explanation ean 
fully claim” wrote Angela Chen, author of 
‘Ace What sexuality Reveals About Desire, 
Society, and he MeaningofSex Compleity 
doesnt delegtimize how asexual people 
experience love and desire, however. The 
key point, Chen wrote is that “wanting 
sexshould notbea requirement of health 
corhumanity” 


“Purity culture” grew out of the American 
evangelical push toreturnto"traditional” 
Christian sexual ethics through shame- 
based teaching Ittaught that strict abst- 
‘pence while singled to sexual flourishing 
once wed, while premarital sex wrought 
‘ternal destruction to body and soul. Ite 
assumptions about the power of sex for 
ood and ill have some roots with Prot- 
stant reformers such as Martin Luther, 
‘who wrote that sexis"notamatterffree 
choice or decision but anatural and nec- 
essary thing” Sociologist Bridget Eileen 
Riyerawrote, "The reformersintroduced 
snow assumptions to the Christian imag- 
{nationsex and sexuality as integral to 
‘human identity: celibacy as unnatural; 
marriage as a human right; pursuit of 
‘marragefor romanticlove" These sexu- 
alidealshaveshapedchurchdoctrine and 
‘Western culture. 
‘romthe1990sto theearly 2010s evan- 
splicalpurity movement advocates secured 
federal funding for abstinence education 
that produced widespread events (suchas 
the Silver Ring Thing), popularized books 
(uch as I Kissed Dating Goodbye), and 
drafted celebrities including Miley Cyrus). 
‘Along the way, complementarianism and 


‘New Calvinism helped theologically form 
and nationally propagate purity culture. 

‘Under purity culture, men are seen 
ashypersexual, sex-entitled animals and 
Violent, yet chivalrous, warriors. Women 
areto be their servile gatckeepors and ob- 
jectified sex outlets, expected to exist 25, 
‘esloss beings in ther behavior and attire. 
‘When women fil to meet this impossible 
standard, they might be blamed as tempt- 
ressesorlabeledas"damaged goods" Noda 
la- Weber wrote in Shameless: Sexual 
“Reformation that “winen the boundaries, 
protections andrulesbocomemoreimport= 
antthan the sacred thingthey reintended 
to protect casualties ensue” 

‘Amovernent that promotesabstinence 
smightseem compatiblewithasexuaiy but 
the realty is more complicated. "Purity 
culture demands that you struggle with 
[noses] and that youwantit and that you 
srwoventually going to got marie" writer 
Senna DeWit told Sojourners. Reflecting 
onpastexporiencesof purityeulture some 
asexual tod Sojourners they elt comfort, 
pride, or confusion in contrast to peers 
Strugaing with lust I felt hese emotions 
‘oughout much ofmylifebut had nolan- 
sguage or examples to make sense of my 
dthorness Twas ailing unable to adopt 
heteronormative standards that deeply 
repressed my real feelings and sexuality. 
‘This isthe double bind of asexual in p= 
rigyculture- Weare sexullyrighteousone 
‘moment, sexually broken the next. 

“Puri calturebothrepressesandcom- 
pelssexinthelongrun, sociologist Canton 
‘Winer told Sojourners This distortioncan 
create a gendered erasure for men “be- 
cause asemualitys seen as impossible” for 
them and for women "because its sen ae 
unremarkable” 


Secular culture, which manifests its own 
kindofabsession with exandgenderste- 
reolypes through media andsoccta norms, 
didnot providerole modelsforme or viable 
alteratives to purty eulture 

‘Wester socoty inherited "gender os- 
sentialism” (.e, traditional gender roles 
and expression) from the Greco-Roman 
fr, Rivera wrote that thiecrested"a'sy7m- 
boliclin betwen sexand gender wherein 
‘one determines the then” This i when 
diferences between men and women are 
culturally projected oven enforced, byap- 
peas to science and the divine—<liferent 
shades of “biological determinism’ 

1080, pootandessayist Adrienne Rich 
called this “compulsory heterosexuality” 


‘where being straightisn'tjusta seal ori 
entationbut an enshrined political institu- 
tion” Asexual discourse borrows thisidea 
and expands it to compulsory sexuality. 
‘This et about forced sex but rather the 
cultural pressure and expectation that all 
people, regardless oftheir orientation will 
‘want and have sex 

“Those who deprortizeor dives from 
sex -regardlessofthereasons why become 
‘threat to the established systems that 
roly ad thrive on the exploitation of and 
‘extraction oflabor from ourbodis includ 
{ing sexual and repreductive labor” wrote 
Sherronda J Brown, author of Refusing 
(Compulsory Senuality Becassesexistiedto 
value and productivity it"continues tobe 
regarded asariteofpassageandamarkerf 
maturity” Anyone who cant get or rejects 
sexoften draws suspicion or scrutiny 


Asexuality helps recenter 
‘truly traditional Jesus 
values and expands the 

Kinds of relationships that 
cam be fostered in faith 

communities. 


Brownaruesthatcompulsorysexuality 
not only perpetuates racist and sexist sto- 
rwotypes but alo brings LGBTQ people 
into the conservative trap that queemess 
‘sonly about sex, since "many queer peo- 
ple.. conceive of sex acts as the catalysts 
for ueerness itself" This, Brown asserts, 
“Leaves a lot of queer people, especially 
young ones, feeling pressured to have a 
‘certain amount ora certain typeof sexin 
order tolegtimateorprove their quceress 
tothemsehesorsomeane else” Experiene- 
{ngsexualattraction alongwith associated 
standards of sexual drive and desires, 
sssumedtabe the default forboth straight 
and LGBTO+ people. 

“This connects back to many churches, 
‘where the cultures, programs, and theolo- 
sespromote compulsory coupling Single 
people—straight and queercan fol left 
behind andputting mariageson pedestal 
{snthealthy for couplescither. DeWitt says 
iteanpressure couples "tohavetheir entire 
‘worth and identity around maintaining 
this fade that theycandoitallalone and 
don'tneed anyone else” She add that this 
{depriortizes church community riend- 
ships and extended family, and marriages 
slr fort 


guarerraw (apsexuaL ruses 


{once saw my asexuality as broken, but 
now view itasablessing that helps me to 
sceinjustces across traditional Christian 
and secular norms of sexuality Faith and 
asexualty point toward abetter vision for 
relationships thataremarked by mutuality 
Bolz-Weber wrote, “Concern moves us 
closer to the heart of Jesus’ own ethic: 
love God and our neighbor as ourselves. 
Itrequires us to act on anothers behalf 
-- The only way to show true concern 
fr ourselves and others isto se, to pay 
attention” Bridget Eileen Rivera wrote 
that eroticism and intimacy are relational 
cexperiencesat ther cores farmed by"eme- 
tional, romantic, aesthetic, physical, and 
intellectual components, among others; 
‘whereas compulsory sexuality would imit 
these to sexual activity alone. 

Compulsory sexuality also “eschews 
consent and reaches instant gratification 
forpeoplewho want sex" Brown rte, "but 
cares not forth safety comfort, health, oF 
tutonomy af poople who donet."Realon- 
entas ane asexual woman tld Sojourn- 
frs-iemeant "to breathe distinction be- 
‘tweon my well beingand your well-being” 
Herpartner added, "Torespect someone's 
tofillow their word. Tolove someone ita 
‘understand, Tobe with herboundary ath- 
erthanjusttodo what they say” Mutuality, 
then, is care and concern toward another 
with an expansive atzntion to atraction 
snd consent, bringing partners ofall ori- 
entation into even deeper knowledge of 
fochothernsedsand desires The apotle 
ul tells us that freedom isn't about our 
pleasure, but how we can serve others in 
love (Galatians 5:13). 

Formeandfor others, asexuality helps 
reconter truly traditional Jesus values in 
four sexuality and expands the kinds of 
relationships that canbe fostered in faith 
‘communities, Asexuals commonly used 
“liberation” “freedoms,” and “openness” 
to describe their orientation to Sojourn- 
rs. "True freedom is interconnected. Its 
collective DeWitt said. And social justice 
“goesbeyond tolerance and openness into 
fighting foreach other's flourishing”— 
‘where everyone thrives in the messy yet 
{ecing work oflesvingpurity eultureand 
compulsory sexuality behind, In God's 
kingdom, asexual liberation leads to lib- 
craton forall : 


Joey Tawmond is writer specialising in 
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When Graziela 
‘Mariane’sformer 
partner found 
fut that she was 
ina relationship 
with someone 
le, he ese into 
a rage and at- 
tacked her, "We 
lived together for 

‘syears Hedida’t aceptthebrealan” the 

‘34-year-old Brazilian said, In defending 

herself, sho ended up killing him. 

Investigators eventually traced his 
death back to her. Mariano is wating for 
bherfinal sentence behind harsin the east- 
ern city of Sio Josodel-Rei, But this jal, 
‘unby the Brazilian nonprofit Associaton 
for Protection and Assistance af Convicts 
(APA) is not an ordinary penitentiary 
"Theoretically were in prison. But we're 
nothandcuffed and there reno weapons” 
‘Mariano said 

‘In the 6 cilities thatthe nonprofit 
‘manages cross Brazil APAC implements 
‘model in which inmates run aspects of 
the prison themselves. They wear their 
‘own clothes, make their awn food, and 
oversee security and discipline. Referred 
toasreeuperandos (secavering persons" 
prisoners are called by their name rath~ 
er than by a number. Mariano, a former 
trainee nurse, works at night distributing 
medicine to fellow prisoners. 

Camila Kersul, a psychologist who 
offers support to the mare than 400 in- 
sates at APAC in So Jodo del-Ret, said, 
"APAC isessentialy about offering dignity 
toinmatesThe denis tosave the personis 
Identity to boost their self-esteem, 

Created by group of Brazilian Catho- 
lies in the early1970s, the acronym orig- 
nally stood for Amando oPrévimo, Amards 
‘aCristo("Loving thy neighbor thou shalt 
love Christ) Christianity remains at the 
heart ofthe nonprofits philosophy: "God 
Js the source of everything.” reads the 
final guiding principle of APAC's deca- 
logue, Each section of an APAC prison 
‘has prayer room with Biblesanda cross 
‘where inmates are encouraged to renew 
themselverandtake time outfrreflection 
‘when they feel overwhelmed. 

‘Mariano was delighted to moveto the 
APAC ality eight monthsago She spent 
‘more than a year in traditional prison: 
“Twas pepper-sprayed, Food came with 
cocaoaches Its chaos and guards were 
very eruel” Not once was she permitted 
toseeherthree children, ages 6,9, nd15 
In APAC prisons, family ties are part ofa 
prisoner's rchablitation. “Here, Tarrived 


‘ona Tuesday andon theSundas: 
family she said. 


sawmy 


‘The fotl prison population in Brazil ex- 
ceeds 800000, les than only China and 
the United States, Conditions are nator 
busy horrific. Im 2021, a report from the 
Inter-American Commission on Human 
[Rights sud that across ral nmatesweere 
often held in overcrowded and struct 
ally deficient prisons maltreated, and fre- 
‘quently subjected to tarture”"Windowless 
cllssmellofurineand faces and prisaners 
‘compete for space to sleepon the floor. In 
this context, Brazil's penitentiary system 
hhasbecome breeding ground forsomect 
themost powerful organized crime groups 
{in Latin America. Deadly ots arearogular 

TnAPACprisonscellsaekeptspolesly 
clean, food ie fresh, and each inmate has 
theirownbed Notmore than seven people 
sloopinacell Educationisan essential part 
‘oftherehhiltationprogram Someinmates 
Jean to read and write, while others can 
pursue degrees online 

‘APAC Eclitesaleo offer opportunities 
forinmatesto try out diferent professions. 
_AtSin Joo del-Rei activities are splitalong 
traditional genderlines Men learn the ba- 
sles of woodwork, masonry, metalluny, or 
farming, Women can participate in three- 
‘month beautician, hairdressing cooking 
fornursing workshops. 

‘The conspicuousdilferences rom tra- 
tional prisonscanonlybe applauded, sid 
Heidi Comeka, a Maryknoll ly missioner 
‘who lived in Brazil for 18 years and advo- 
cated for prisoners’ righis as part of her 


\US 


t 


work for the Catholic organization. But 
scoess to warm showers, education, and 
‘work opportunities shouldbe the norm, 
(Cermek sid. Fernanda Prats, law pro- 
fessor at Bails Getulio Vargas Foundation, 
agrees. "A prisonerloses their freedom but 
not their fundamental rights” Prates said 

APAC prisons accept people convicted 
ofalltypesoferimes although drug-related 
offensesare themost prevalent, said Denio 
‘Marx Menezes, director of international 


“Theoretically, we're in prison. 
But we're not handcuffed and there are 
no weapons.”—Graziela Mariano 


relations for the Brazilian Fraternity of 
Assistance to Convicted Persons ancongii- 
tion founded in 1905 oensurethetnity 
and uniformity across APAC® prisons. In 
2006 Brazil federal government adopted 
smant-drugpolcy that simedtodistnguish 
‘dealers rom users Butthe aceafcleaexi- 
teriahasleft interpretation to judges which 
experts antiohascontributedto the overall 
‘increase in Brazil prison population. 


APACE mainobjectve isto ensure inmates 
ddonotreturn tocrimeaftertheirsentence 
bas boon served, But recidivism rates are 
notoriously dificult tocaleulate with ace 
‘ey. Accordingtoareportby thestatecourt 
of Minas Gerais in southeastern Brazil, 
the recidivism rate following time in an 


AAPAC prison was187 percent formenand 
227 porcent for women, calculated over @ 
five-year period (based on those who lft 
san APAC prison in 2014). Brezils Depart- 
‘ment of Justicereportsa national average 
ofrecidivism at 9 percent after ive years, 
‘houghsome angueitiashighas8Spereent 

‘Leonardo Henrique, who is serving 2 
19-year sentence for drug trafficking said 
that afterbeing treated with dignity atthe 
APAC facility in Sao Joao del-Rei, he re- 
‘nounced crime. “Thelikelihood af coming 
tout ofa normal prison and returning to 
crimeis very high, because it’ dificult to 
believin ourselvesifno oneelse does he 
said. Henrique hopes to become ajudicial 
assistant toa judge who doesn'tbeiowe in 
‘habitation and prove the ude wrong 

“Thelowrecidivsmrateraisesthe que 
tion of why all Brazilian prisons are not 


<rawingffom APACS success and applying 
itsmethod. The methodology hasbeen im- 
plemented in Germany, South Korea, and 
elsewhere. But APAC has no intention of 
pacing regulars APAC penitentiaies 
are intended to run "side by sido" regular 
prisons, according to Marx 

‘Asa result, APAC prisons run the risk 
of legitimizing the carceral system, Prates 
sui, "We shouldbe thinking about hose 
‘Sentences can be served outside peniten- 
tiariog” she added. For Prates, a further 
concer lies in the outsourcing of prisons 
toanongavernmentalonganzation Ninety 
percent of APAC fundingcomes fram state 
sovernments, according to Mare Nevrthe- 
Jess, ifthe states the anly entity with the 
"ight todeprive someoncof thei freedom, 
rates sad it should alsa be responsible 
for implementation 


[Newinmates entering the Sip Jodo del-Rei 
facility are greeted by a sign bearing the 
‘words:"Here the [person] enters thcrime 
staysoutside” APAC views crime through 
the len of individual moral err 

Henrique concurs, admitting, "I went 
down the wrong path he said. “When we 
fare free, we make our on choices” Yet 
Henrique also described how he grew up 
{nanarea of Si Jodo del-Rei with a high 
crime rate and howrhe admired the drag 
{rafieerswho had motorbies rather than 
bieyeles He didnot complete high school, 
‘which he has now done sine ariving at 
the facility three years aga 

‘As Henriques storyindcats structural 
injustices contribute terme, said Joanne 
Blaney, regional director for Maryloll 
in Brazil. APAC’s modal fil totale this 
{nto consideration, “In a rime, there is 
individual responsibility butalso collective 
responsibilityof the statoand society she 
sid 

‘Whenjusicesystomsfocussollyon the 
{individual powerstructuresbasedon lass, 
gender, and race that produce and repre- 
{duce violence are ignored Prisons should 
be abolished the argument goes, because 
‘hey target marginalized and impoverished 
social groups. Theprison system cused as 
solution economi, ocal and political 
problems arising from verappinginterests 
between thestateandindastres hat profit 
fam incarcerationthe so-called prison 
{industrial complex. 

{In this view the prison systems both 
in Brazil and the US uphold an unequal 
structure thathasitsrootsin slavery Black 
peopleareoverepresenodin Brazil prison 


population, constitutingaround67 percent 
oftotal incarcerated people, according toa 
report by the think tank Brazilian Forum 
on Publie Security. litte more than 50 
percent of Brazilians declared themselves 
lacleand mixed race in 2010 national 

‘Similar tothe US some church groups 
in Brazil advocate prison abolition. The 
Prison Pastoral, «social ministry linked 
ta the National Conference of Bishops of 
‘Brazil offers religious assistance to pris- 
‘onersandseeksto challenge human rights 
Violations Citing Pope Francis’ invitation 
for Catholic "to go forth and preach the 
Gospeltoall:toall places on all occasions, 
‘without hesitation reluctance, or fear” 
the Prison Pastoral anchors its daly fight 
‘ans prsonsinthismmovementfachurch 
reachingll the peripheries 


Inmates are required to spend time in the 
traditional prison systembeforeajudgecan 
send them tostate- funded APAC faites, 
‘Adaptationto the APACmodlcanbechl- 
lenging Inregulsr prisons, many chooseto 
takemedicationto sloop throughboth days 
snd nights according to Antonio Fuzatto, 
presidentofthe APAC unitin Sto J del- 
Re InAPAC clits nmatesareexpected 
tavwake up dailyat 6am. and spend full 
day doingchores activites andstudies until 
their10 pm hedtime. Ifthe person filsto 
adapt, they canbe returned tothe regular 
system, This serves as an “incentive for 
compliance, according to Furtto. 

Cites argue that this amounts to py: 
chological and religions coercion: Either 
one adaptsto the APAC method, and thus 
retins acess to eddeation and dignified 
conditions,or one returns othe hellhole 
of standard jal. 

‘Vanessa dos Passos, a30-yar-oléBlack 
‘woman serving an 18-year gentence for 
drug trafficking, ran away from the APAC 
in Sto Jodo del-Rei tree times. Now, she 
is responsible for managing comings and 
soingsinto the women's facility. In charge 
afthe keys she could slip away a wil But 
se has decided it sf." run away, 
Tljustbe sent tosnother prison Whol 
sufler? Twi,” dos Passos said "Istillsufer, 
especially for not being able to look after 
riyson but alotlesthan before. Tused to 
‘wake up wanting to die or wanting to ill, 
someone,” she said. 

‘Dos Passos was once a professional 
‘volleyball player in the nearby city of Belo 
Horizonte. After her older brother was a 


“We should be thinking about 
how sentences can be served 


rested forhomicideanddrugtraficking she 
Saidshespentayeareryinginherbedroom. 
‘When shewenttosceliminprison shealsa 
became tangledin drutraficking Showas 
1 Since arriving at the APAC more than 
to years ago, dos Passos has converted to 
Christianity. former practitioner ofthe 
‘Afro-Brazilian religion Candomblé, she 
ovidentifesas evangelical "God can help 
you without needing gits—thanks tofaith 
nls she explained 

‘Brazilian lw guaranteesprisoners the 
right to asitance with religious practic, 
bbutPrates said APAC imposes it tna f- 
cilities, inmatesmeetat7 am. for the oblig- 
story"Good morning Jesus” ritual, which 
Jnvelves songsofpraise and readings rom 
the Bible, Ina secular nation, such an im- 


outside penitentiaries.” 
Fernanda Prates 


positon may dash with freedom tobeliove 
brnot. Marx stands by APAC' approach. 
"APAC stimulates spirituality because it 
{sinherentin each human being” he sid 

Dilermanda do Carmo Camar, wn is 
serving 2 20-year sentence for drag traf 
ficking and violence, said God saved his 
Iie. To years ago, he was struggling with 
severe depression, “When Iwas put into 
bison fo the third time, Ino longer had 
the willto ive” he sai, glancing down at 
‘white scarson hiswrits He tumed to God 
for elp, and beiowes his prayers were an- 
swered Notlangafer, thefamilyofa friend 
‘arted visting him, 

‘Do Carmo credits APAC with giving 
{inmates thetoolstorebud theives "Ser 
cen years inthe other prison didnt give me 
‘what I've gained in fve months here” He 
{salso grateful to APAC forgiving the 
possibilty of speaking about his faith to 
btherprisoners Anevangelical.do Carmo 
israrely without acopyafthe Bible tucked 
under his arm. "When I got out, want to 
continue spreading my love for God” he 
sid 

“Brazilian liberation theologian Carlos 
Alberto ibinio Christo (bettorknownas 
Frei Btto) has critiqued APAC peniten- 
tiaresas practicingreliious coercianand 

‘distorting theessentiallyfreenatureofthe 

sctof faith,” Drawingon workby political 
Scientist Maria Soares de Camargo, Frei 
ettowrote,"Toimpeseon an incarcerated 
person the exclusive option of adhering 
toChristianity with acess to freedom, is 
toreduce the gift of God to disciplinary 
ideology of religious character.” 

‘Aconundrum remains, APAC prisons 
swan onsisinablealandscape ndmany 
are ateful tobe there. Butshould Chris 
tiansbemanagingstate-funded prisonsas 
snextensionof ministry? And under what 
Conditions ean nefreely accept the gospel 
of Christ? . 
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J. KAMERON CARTER EXPLORES 

HOW THE POETIC PRACTICE OF 

BLACK RELIGION DISRUPTS THE 
POWER OF WHITENESS. 


‘By Yonan Rahim Navarez Melo 


(On April 13,2025, Ralph Yao, Black 
16-year-old in Kansas City, Mo, went 
topickuphis younger siblings froma 
friend's house Mixing up the address, 
‘Yarlaccidentally mockedonthedoor 
ofan 84-year-old white man, Andrew 
Lester, who reactedby shooting Yarl 
inthehead and then inthe arm, Police 

asc him without chargesinless than 

arched in Lester neighborhood, 

protest, Lester was apprehended. 


2 was "scared to death,” Yarl was in the hospital for three days before 
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Earth by cartographicallydrawingborder 


stack Aseria ie vc markers, to claim i, to call t "property 
bee rate than White Americans and transform itinto wealth. 
‘Andofcourse, European settlers want- 
ed to own and master more than just the 
a land. Enslaved Aftiesnsbecame th crucial 
cogs driving theracialcapitalistmachine. 
‘Buttomake thispossible,whiteslaveown- 
ers had to perform a racial liturgy. Carter 
calls this “transatlantic transubstanti- 
ation” of a kind of euchersti-colonial 
liturgy through which Afvicans were sub- 
stantially emptied of their identity and h- 
‘mandgntyalongthe Middle Passageand 
replaced with racial Blackness. But where 
the Eucharist transforms wine intoblood 
sndbreadintobodyina sacred humanizing 


‘whitenoss”" For Carter antiblacknossis the performance ritual, transatlantic transubstantiation 
‘of aracial liturgy, This may sound strange to some read- fps the liturgy on its head It's a ritual of 
{exe how can race be religious or liturgical? But what ‘dehumanization tha transformed African 
(Carters getting ate that there isa pattern—sritual—to ‘people into “Black” enslaved property 

‘white violence against Black people. Lester's shooting Since the emancipation of slaves in 
of Yar wasjust one incident ofthis racial liturgy playing 1869, the ghost ofthe slave shipcontinuce 
fut. The murder of Jordan Neely by Daniel Penny in & tohsunt Black American communitisin 
[New York subway car is another, They are all sacrifices its wake. According to a database main- 
con the altar of whiteness. tained by The Washington Post asof arly 


August 2023,1975 Blackpeoplehaveboen 
fatally shot by police since 2015. 

‘All this brings me hack to Ralph Yast 
“Andrew Lester looked at Yarl and saw a 


Race cannot be abstracted from white religious per- 


formance (and when I say “religion,” Lam specifically ‘cal stereotype: young Blackman pos- 
referring to the social practices, spiritual attunement, {nga threat to his life and property. So, 
and beliefs of an organized group). White religion, for hho aimed a gun at Yars head, and pulled 
Cartes isa"modcrninvention,"createdto uphold aglobal the trigger. In this way, the gunbecame a 
hicrarchy geared toward whitesupremacy.Ttoperaedin ‘iurgical instrument to upholdthereigion 
theemengence of Christan mission asa way to designate ofwhitenese~areligonthatprotectsprop- 
Indigenous practices like Obeah, Haitian Vodou, and erty and destroys the humanity of Black 
Hoodoo as “bed religion’ disfigured, corrupted, and people. Antiblacknessisfueledbyafear of 
even demon, In Heathen: Religion and Race in Amer- Aiference. Lester's whiteness wasafraidof 
‘an History, historian Kathryn Gin Lum argues that the Yarls Blackness Conversely Blackrelsin, 
fo eats SaaS etre Carter argues, thrives on difference. For 

ioe esto de tite Tee (Carter, thismeansthatBlacreligion, with 
racially segregationist perspective. ‘sdevotion to differonceandto the Earth, 

For Carter, this isthe logiof antblackness: According is deeply destabilizing tothe religion af 
te the missionaries because the African Indigenes were ‘whiteness, which thrives onhegemony and 
so"“mired” in materiaityand earthiness vnerating their the privatization of land. This Blackness 
bc entanglement with tela at omathing oor they embracesthe ecology fiffrence reveal- 
bbadnoconceptionoflandae ahordered private possesion, ingthediverseandbeautifulpossiltiosof 
and thus no ability to own and. Hence, the missionaries lifebeyond whiteness. Thisis the anarchy 
saw land acquisition asa God-given mandate to civilize of Black religion, 
the heathen” Africans away from thei “bad religion” 

‘Many Indigenes saw Earthasaplacetocommune with BuAGx muzioroN 


Jand, animals, and with each other; European settles, 
ton the other hand, looked at these same landscapes and 
saw source of extaction-resources and minerals that THERE I8A PATTERN, —ToCarterBlckfoithisnotboundbydoctina 
‘ould provide the building blocks for capitalism, In this ARITUAL, 70 WHITE orconfesionalsances, cantdonpoged 
‘way, Carter argues, they wore alchemists who imposed  VIOLENOE AGAINST 

the logic of privatization upon the sol, enclosing the BLACK PHOPLE. — 


IRREVERSIBLE 
CONSEQUENCES 


By Abby Olcese 


Inctvistopher Nolan flim 
(Oppenheimer, Robert Op- 
penhimer Cian Murphy) 
svesaspeech tohisassem- 
bled Manhattan Project 
team in Los Alamos, NM, 
shorlly after the US drops 
snstomichombon Hiroshi 
sa Jepan inearly Augustof 
1945, Inasmallauditorium 
inthistownbuitfrthe sole 

purpose of developing the hom, Oppenheimer looks over 

crow of ecstatic scientist and ther familie, who greet, 
him with cheers Some of them are waving American gs 

"As Oppenhiimerstartspraisingthe team and what their 
sreatachievementmeans forthe US, wee gen avwindow 
intohisinternal torment Thebackground tartstoblurand 
‘vibrate Wehoarachildssream Oppenheimer ssa wom 
ns faestart to flake away: Lookingdown,acharredhuman 
body eng: tohislog Oppenheimersweats Hoswallows He 
‘continues speaking but its lar he's dssocated fom the 
spocch hob written, 

Oppenhcimer isa biopic about the father of the atomic 
bom However tsphiloopbicalintrestsrundogper Nolan 
‘Sclearthatthehuman tendency toward destruction sin) 
isunavoidahle Given that, were lef with many questions 
spplcabletoourlivesaspeope of ith. Iipeae is secured 
trough "mutually assured destruction” ist realy peace? 
“Whatresponsibltydovre have to people our or oppress 
1s? Ifyou architect catastrophic weapon in hopes that its 
sere existence will be enough to scare off your enemies, 
how much blood son yourhandsfthat weapon is used? 

‘Nolaisfilmdocsntanswer those questions (vithasub- 
jectas significant a the atomic bom, pethape no earthly 
newer would besuficient.Ttdoes, however, prsent Op- 
penkeimer’s experience at an example of how others have 


answered them-snd the 
enduring consequences of 
‘heiranavers. 

The film depicts the 
Manhattan Projects genesis 
inresponsotoNaziatiompts 
todevelopanatomicbor, 
Oppenbeimerisintialiven- 
{Guiastiabout creatine 
bomb before the Nazis do, 
However asascientst,Op- 
penheimer knows the ram- 
‘fications ofa weapon ike 
this He expocts the bomb 
syilneverbe detonated just 
dangled asathreat Oniplat- 
er, when a general informs 
him thatusingthebombon 
<hpanisnecessarytoendthe 
‘war and “save lives” do we 
Se the realization dawn 
hisface, "Teel Thave blood 
‘nmyhants” Oppeniimer 
Inter tolls President Harry 
‘Truman Gary Oldman), 
“vhiodismissesthesttement 
bpyhandinghim ahandkor- 
chief to wipe of that theo- 
retical blood, 

Ttmay seem naive from 
1 modem perspective to 
bellow the US. would nev. 
erdrop thebomh However, 
‘weliveinavwordthatbom 
created Oppenhainerangucs 
that detonating the bomb 
‘was like opening Pandora’ 
bor Itchinged our werd 


ingin that auditoriums be’ 
notjustfeelingthe weightof 
‘wnt his worichas rought. 


ASCI-FI DARK 
COMEDY 


They Cloned Tyrone s both hilarious and 
hharrowingin ts depiction a adrug dealer, 
sex worker and pimp who suspect the US. 
fovernment is experimenting on their 
‘community: The flm shows how, too of 
ten, Black people must choose between 
sssimilation or annilation, 


What Our Fears Reveot 
In Fear Not! A Christian 
Appreciation of Horror 
‘Movies, critic Josh Larsen 
ofersbiblcalreflectionson, 
themes from horror fms 
He explores how diferent 
horror genres fromzombie 
flicks slasher films, shed 
light on real-world fears. 
Yourightwanttoreadthis 
book with the lights on. 


Subversive Care 
1n Sacred Self Care: Daly 
Practices for Nurturing Our 
Whole Selves, psychologist 
andpastorChanequa Walk 
r-Bames advocates for 3 
self-care that goos beyond 
“treating ourselves” This 
seven-welguiderecenters 
spiritual, physical, emo- 
tonal, and mental health 
ss essential for doing the 
work of justice in a con- 
sumption-focused society. 
HorperOne 


VISION 


A UNIVERSAL a 


MOTHER foe we 


By Jerre 


smadehimintothe man would mar, the 
‘an who soothed our son with her lyrics. 
‘Asour family grew, the fireand lament of 
Univeral Mother helped us through giet 
snd taught usdeperloveand compassion 
InJuly,OConnarGwhotookthename 
Shubads’Sadagat) died at her home in 
{Londonatage 56 When heard thenews 
picked abouguetofinias "Sinéad O'Con- 
‘orssved our marriage” TsaidasThanded 
theflowerstomy husband Hedida'tinow 
‘what Iwastalkingabout 
‘reminded him of an argument in 
‘which Thadexpressed deep disdain toward 
him, My tone and words were spiteful 1 
‘was unhappy. Twas mean. My husband 
sang to me: Tm not no red football / To 
bekickod around he garden /No,noT'ma 
red Christmae-treeball/ And fragile” 
Inside my 6-foot-4, 200-pound husband 
‘var a heart that Iwasbreaking 
apologized. More importantly, 1 
‘worked hard to find oy in my fife and to 
change deep-sctpaiterns of yelling and 
criticizing. "Red Football” ike many 
(O'Connor songs, was adirect response 
toher childhood trauma Thankfully, my 
hhusband made his point inthe first few 
lltinglines rather than the roaring end, 
(O'Connor converted o Islam in 2018, 
Forher funeral, Shaykh Dr. UmarAl-Qo- 
dri sai, "Sindads voice carried with itan 
undertone af hope, of finding one’s way 
hhome."AsIrliston to O'Connor's musi, 
especially on Universal Mother, Thear a 
prophet crying out for us to hear God's 
‘ice in the children among us and the 


‘Aseninfont my son Malachi inserted an “el” 
peared soundintohiscrios "Ah-La,"he wailed with 
outstretched arms. My husband Michael 
scoaped up our boy and erooned Sinéad 
(O'Connor pres, "All babies are born say- 
‘ng God's name" (rom “All Babies" on thealbum Universal 
‘Mother, 1998), 
‘Aschurch-goingChristians,wedidn’callGod “Allah but 
\worecognizeditas the Islamicnamefor the Most Divine, We 
‘heard thatnameinourbaby's voice. But what strange llaby 
‘was my husband singing to our child? "All babies are born 
‘out of great pain / Over and overall born into great pain / 
Allbabiosarecrying/ Forno one remembers God's name" 
Tame of age to O'Connor's 1990 album Do Not Want 
What ave’ tGot belting ot every wordta thebit "Nothing 
Compares Istayed uplateonenight duringoth gradeto 
‘watch O'Connor on Saturday Night Live Iyasconfused when 
she sang cover of Bob Marley’ "War;"itselfa rendition of 
“Ethiopian Emperor Haile Selassie's 1968 specch tothe UN, 
then tore up picture of Pope John Paul I. did not know 
then that she was protesting years of rampant child sexual 
abuselargely ignored by thechurch She wanted usto listen 
tthe cries of children. 
Listening to O'Connor helped my husband break out 
of his white, suburban, Texas, homeschooled, evangelical 
‘upbringing seethe world through a wider spiritual ens Tt 


tonlylove /There’sonlylovein this world” 
Sinéad helped mefind peaceandhealing 
hope only that she has fond mercy, com- 
passion,andfallhealingforherself, = 


VISION 


NAMING HARM, Te ae nde Vr 


FINDING HOPE Thou sos Se 


by Conia Howard: 


‘Weetmiste John Kok Press 


Have you ever heard sermon on Dinah? Have you read 
‘many commentarieson Hega?In The Haro arathe Whare: 
‘Reclaiming Healing and Liberation Through Stories of 
‘Sexual Exploitation inthe Bible, Camille Hernandez, a 
trauma-informed educator and minister, interprets the 
narrative ofthese lesser-known biblical characters, She 
alsoreinterpretsthe stories ofwell-nown figuressuch 
‘as Eve, Raab and Potiphar’swifo—through the lens of 
‘sexual exploitation. For to long stories of womenin the 
Bible have been interpreted in rlisious cultures rooted. 
in racism, sexism, homophobia and transphobia, Asa 
‘result, many Chrstianshave stripped these characters of 
theiragency andvoic, demonized them, and sometimes 
‘gored them altogether. 

Hernandes provides language to reclaim our own 
narratives and process our own trauma, She encourages 
imaginings future whereallpeoplesre safe and protected 
{rom semual violence nd other formscofoppression—bath 
{nthe church and in society at lange. 


Hernandez also draws 
conherownexperiencesasa 
‘multiracial poor fist-gen- 
eration, cisgender, hetero 
sexual, fomale survivor of 
violence, She isa kapwa 
‘Womanist Kapwa refers to 
critical Filipino pedagogy 


ally, Hemandezinterprets 
these texts through an 
abolitionist lens, as one 
‘committed to "rebuilding 
anew society that enters 
restoration secountaility, 
cauity, and human flour- 

‘ach chapter begins 
with seripture and an 
original poemonthechap- 
tersthemes On Hegaiand 
Vasht in the Book of Ex 
ther Hemandezquecrsthe 
story ofa Jewish woman 
‘whobecomesquoen of Per- 
siaand prevents the geno- 
«ide of her people. She fo- 
ccuseson Heya the eunuch 
‘who serves King Ahasuer- 
us toexpandourthinking 
beyond the genderbinary 
Hernandexproclaims that 
Hlgaisbotha person with 
a dsablty and a survivor 
cofgenital mutilation which 
states himoutside ofthe 
sgendorbinary Yet, as Her 
andes explains its He 


saiwho chooses Estheras 
potential queen toreplace 
thedeposed Queen Vashi, 
andthusplaysasignficant 
role in "the movement af 
{berating Jewish people” 

For people with mar- 
sinalized identities and 
those who have experi- 
enced various forms of 
violence and oppression, 
‘TheHleroandthe Whores 
sninitationintaaprocess 
of healing and liberation, 
as wereconnect with God, 
tourbodios and those inour 
community. Forthose who 
have perpetrated violence, 
even unintentionally and 
sometimes unconsciously, 
this book isan invitation 
toevaluate the ways that 
ur beliefs, actions, and 
Silence have contributed 
toharm Wherever wemay 
find ourselves, The Hero 
andthe Whore offers hope 
for redemption. We can 
redeem our time, We ean 
redeem ourstories Weean, 
bebealed. Weeanbefree « 


Deinde Jone Avan 


foastes 6h vtiaton, 
teoder, a say 


sojonet es 


VISION 


CONFLATING LOVE 
WITH POWER 


Mv Sere Oueston fr, 
ty fabs Naat 


Nota singe cell of his body was 
the sameaeithadbeenin 1905, But 
the was stil himself just as Tyas 
still despite evrything, my teen- 
age solf Thad grown over hor ike 
‘garoundthecoreafatree, but 
shewassillthere”"Thisreflection 
is from Bodie Kane, the narrator 
of Rebecca Makai latest novel 

{Have Some Question or You. The quote captures the 

‘thosof this storyin which the main character recalls her 

past with both urgency and emotional clarity. 

Bodie Kane is an LA-based podcaster who has come 
tp teach a mini-mester at Granby, the New Hampshire 
bboaringschool she attended forhigh school Herstudents 
‘bscome interested in the case of Thalia Keith—Hodie'sold 
_oomimate, who wasmurderedt Granby when they were 
both students, 

thinkthe wrong guyisinprison”saysBodicbstudent 

Britt—a convietion Bodie comes to shar, 

THeave Some QuestinsferYouisacompulivepage-tum- 
erthatin'tjustamurdermysterytsalso an exploration 
‘frac Omar EvansistheBlacemanwhowentto prison 
{for ThaliasmurderTheformer athletic trainer for Granby, 
(Omarwasconvicted with spotyevidenceand convoluted 
police theory. When Omar is asked whether he blames 
(Granby, he reflects, "T think Granby leaned hard on the 
police to solv this and they leaned hard on them not to 
leolctoo closest the teachers and tudents,..1don* think 
‘ny one person said, Let's pin it on Omar? But you lean 
‘that hardon people they'll and you whatyouwant, What 
they wanted was someone like me.” 

Pethaps morethan anything I#ave Some Questions 
for You ix reflection on the horror, pervasiveness, and 
‘many faces of misogyny. Bodie muses, "T thought of a 
fiend inA whol said recenty, of her owndaughtor, Tt 
{ele wrong togiveheral thishappiness nd confidence 
‘when weknow what's coming. It fels like fattening a 
pigfor slaughter’ But what was th alternative? Starving 
the pig?” 


LHAVE 
SOME 
QUESTIONS 
FOR YOu) 


REBECCA 


MAKKAI 


Have Some Questions for You i not 
spiritual book, but it pushed me to re- 
fect on how Christian hegemony shapes 
‘ur perception of people in power. While 
adultBodio‘s savvier than teen Bodie, she 
still has a major bind spot—the way she 
‘calls favorite teacher from er youth, 
Slowiy Bodies oldpereptionafherteacher 
‘unravels, but I wondered why that part 
of er joumey took sa long That train of 
‘thoughttaokemetothememoryfawarship 
song Isangasa teenager 

"Aallpwerfu went he chorus Ion 
sing fll offervrforaGod whose power 
and goodnossweretiodtogetherinmyming, 
‘until thetwothingsbocamepractcallysyn- 
‘onymous Looking back, I wondered: Docs 
thevery notion ofa powerful creator God 
ep us to see people inauthorityas good, 
regardless of whether they are? 

‘Have Some Questions for Youreminds 
_ustointerrogate what we thought we eve 
“Just because you can't picture someane 
doingsomethingdoesn'tmean theyre not 
«apahleofit” Bode says She findsthat peo- 
plesheonceliked re capable ofatroctis 
‘But she also finds that some ofthe villaine 
other pat are capable of compassionjust 
asBodieis in theactoflookingegsin. « 


Corie Mere 


ive in Ban Ding 


conttrompoge 40 Rather hedeseribes Black religion 
fsa postic practice” that disrupts our moder racial 
‘world Consider for instance, the improvisational forms 
of jazz music, genre that challenges the norms and 
boundaries of what we knows “Western musi."In The 
Christan Imagination, theologian Wilie James Jennings 
‘writes about how jazz was formed in an "immigrant 
improvisational space" through the "eross-pollination” 

between Black and Jewish artists, Jazz represents the 
sencrative power ofembracing diference—itallows us 
to singnew songs together. Likewise, African American 
spiritual which Black theologian James H.Cone under 

stands a ied tothe formation of modern jazz andthe 
blues, were sung by Black people under the weight and 
terror of antblackness. one says, "The fact that black 
people keep making music means that we asa people 
rofuee tobe destroyed” 

‘Black faith generates a black sociality” of coming 
together and sharinglifewith oneanotheracrosslines of 
difference Certerpointto Indigenous African spiritual: 
ite like Jamaican Myalismand Trinidadian Shango that 
convene “earthy” gathorings that are deeply attuned to 
snd in concert with landscapes plant lives, water bodies, 
snimals and thespirtsoftho Earth Unlike whitenoss, this 
unitysnotassembled through sameness butisinsteada 
gathering predicated on being diverse creatures. Carter 
calls thisa“nonexcusionary we,” an alternativeimagi- 
‘ation’ ofthe Barthand creatures that isnot sel-enelosed 
propertid, orindividuated, This isa collective wholeness 
nd unified diference—-diffenit 

Tnourracially segregated world this difunityiscrucial 
to explore especially Christian. As Carter describes 
i Christianity helped create a rligiopolitical regime of 
antiblack exclusion and racial capitalist extraction. But 
‘with Carter, too am dreaming ofan alternative social 
trderonethat isnot predicated on exclusionandinstead 
chooses to embrace difference andlearn from Indigenous 
‘ways oflivingin harmony with all reatures. * 


VISION 


MERTON, 
LAUGHING 


‘Dream fragment in which Thomas Merton stops his Jeop 
at the border, where customs oficial who looks ike my sister 
‘opens hie suiteare and, finding a spare monastic robe, 

{tier ton. When she twirl around, arm raised 

above her head asiffully inhabiting 

the latest amenco fashion, Merton cries out with mirth, 


“My tur tocross the border next but noone isthere. 
‘Anamate archvray leads to couriyard aftr blossoming courtyard. 
‘Allnight, gates open, gates close. pass through 

countless gardens, but never find such joy again. 

‘The merriment in the Trappist’ fare, 

“The moment when the official lost herselfin dance, 


“Theodore Deppe, author of seven books of pote ichiding, most re 
cents, vergh, liven Ireland with he wile, post Annie Deppe 


Hope for a Way Forward 


New Books on Justice from IVP 


RETHINKING | 


\THE § 
POLICE 


forward if you wai 


—JAMAAL WILLIAMS, Joa: pastor 
(oF Sojourn Church Mic * 
ofthe Harbar Ne 


—JOHN M. PERKINS, 


shop ipress.com 


vp #readivp 


VISION 


‘EVERYBODY ete met et SOaN HELES ME 


KNOWS IT'S ‘ichown,cylcn THE DARK CLOUDS GATHERING 
COMING APART’ juamece 


HOW TO SAY ‘NO" 


CCountlessmentatheathmemessugsest we 
avoid giving agult-ridden list of reasons 
‘whenever weneed fo say"no"toarequst 
"Too often-patticulany for anyone who 
is already socially marginalized—these 
panicked justifications arise because wore 
scared ofoffending lookinglary, or missing 
further opportunities Such panicisoften 
justified But itean also se the minutia of 
others’ expectations to distract us from 
‘what God iseallingusto do 

‘Paul didnot embody such social mar 


‘cross the United States, pcople will sinaltation, ashe was wont to share (ee 
Pea, Merve mnig ae reece gt Philippians 2-19, St, given that most 
‘Wllnamewhat we're gratefilfor ond scholars agree his letters to the church 
a eee at Thessalonica were among his carbs 
GEE See T wonder if Pauls got some erly. carcer 
‘Monday wil catchallthecreditards selfjustifcation happening in Thess. 
that made it un-maxed, through the weekend. "Giving Tuesday lotr us Jonians 29-18, Pethaps he mentions his 
pay the virtue toll to keep spending guilt-free on the yet-o-be-named extensive “labor and toil” and how he 
following Wednesday Whew! The consumerist drivin November and works night and day” tonot “burden ny 
‘December makes th temporality of litargcal living dificult lets of them” (verse 9) to combat rumorshe 
‘ay, November marks the end ofboth Ordinary Time andthe church sight beacharlatan. Ormaybeheis"urg- 
‘year. Ordinary Time isthe day-i,day-out rhythm of everyday life as {ngandencouraging” and even. "pleading” 
‘weatit Chit second coming in these Sal wes, we're not quite thatthey ive lives worthy ofGod"” were 
‘waiting on Christ, then—as we do during Advent~so much as we're 12) because he doesn't quite trust them 
preparingourselvesto wait yeteither Patland the Thersloniansare 
‘Came Advent, the scripture reading willbe filled with anticipatory figuring each other out, testing their new 
hope. Buta the old church year end, the passages are fll of anxiety relationshipinlight ofthis new ath—and 
and dread. The Hebrew Bible selections spotlight the escalating threat Paul wants to ensure that everyone ison 
ofthe coming judgment, Pls letters pour out end times pani. Oras the same page 
songster Leonard Cohen putt, “Everybody knows its coming apart” However panicked maintenanceatthe 
InMatthew's gospel Jesus forces usto ponder whichsideweareon. I's ‘same page” makesitdificul tohear each 
noteasy os withall hi Iwant to skip over to Advent hope (or even other stores. can bolster groupthink, 
(Christmas oy), But Limite ur to hope the old year's death throes setting forthe false affection of asim 
before welcoming new life at the stable door. fon rather than the hard-won intimacy 


of working through difference. This kind 
F, ofintimacy allows us to say "no" without 
latelie Wigg Stevenson autor of Srenapressiee Deaton. Thasiagy justifications so that we ean say a lager 
icra iran nue ermuneneniseronsn, rs” without any Hitatiane 


VISION 


BE PREPARED! 


‘Musical vilins aways gt the best songs— 
especially Disney using Despite these 
[New Testament passages that focus on 
the arrival of Jesus, the true king, still 
hhear the voice of Jeremy Irons as Scar, 
‘TheLion King’ false king. You know the 
‘une: "Be prepaaaared!” Unfortunately 
Paulandthe Thessalonians dan tyet now 
‘how to prepare. Believing Jesus’ return e 
‘imminent, they don't want to be “unin- 
formed” (1 Thessalonians 4:13) about the 
{implications of thie return. They haven 
yetleamed that to "be prepared” fr Jesus 
rotum requiresthem tofocusoneveryday 
{hithfulness rather than the big picture, 
‘Theyalsodon'tknow-howlongthey might 
have towsit, 

In Matthew 25, the character ofthe 
bridegroom may appear awfully rude to 
‘modern readers, But t would have been 
normal in the ancient world for bride- 
grooms to get caught up in wedding day 
‘negotiations The difference between the 
foolish and wise bridesmaids ent thatthe 
foolish have fallen asleep while the wise 
‘keep watch. No, they alfa asleep (verse 
5). Butthowisoones doze off with theiral 
lamps toppedup forthe night (verse). In 
other words the wise ones anticipate the 
room's tardiness. 

'So, as Paul assures the Thessalonians 
that the second coming’s metaphysical 
{implications actually do make sense, Tin 
stead want toassurePatl that it woulda’ 
‘matter ifthey didnt "You're going to be 
‘waiting much longer than you expect.” T 
‘want to tell him, “So, focus on everyday 
facts of faithfulness rather than cosmic 
‘questions. Jesus isn't waiting until were 
ready: het waiting until eis” 


A PARABLE FOR THE TRAPPED: 


‘Toomany prosperity gospel preachers use 
the parable ofthe talents" in Matthew 25 
to condone unjust investment practices, 


‘nthe otherhand,toomany exhortations 
to "use the gifts God gives us for good’ 
fel naivein the face ofthe save master 
[brtaltyin the story (verses 24-80). The 
former interpretations cast this "master 
asGod—his going and comingsymbolizes 
hhow Jesus’ going and coming relates to 
God's kingdom. The latter note that the 
‘masters willingness to abuse others for his 
‘own financial ain meanshecan'tpossibly| 
"represent Jesus. Both approaches focuson 
themeaningof the talents and on whoto 
castin the lead roe. 

‘When I approach this ancient par- 
able for contemporary wisdom, it's the 
abusive economic ystems that enslave 
and entrap thoselivingwithin them that 
Stand out. Noone can secure their own 
future without hurting another. Noone 
can protect another without threatening, 
their own survival. Is impossible to do 
the right thing, unless you define “the 
right thing” as getting what youcan while 
Iheping the ich get richer—which surely 
wasn't what Jesus meant, Ax someone 
‘tying—and fallingto"dothe ight thing’ 
within systems of global capitalism, 1 


HERE'S A PARABLE FOR 
‘THOSE TRAPPED IN SYSTEMS 
‘THAT MAKE IT IMPOSSIBLE 
70 D0 Go0D. 


often feellike Pal and the Thessalonians 
doing nothing because I cant figure out 
hhow todo good, This parable is for those 
trappedinsystemsthat makeitimpossble 
todo good It doesn’t afford the luxury 
of answers; parables rarely do. Rather, 
it asks us to journey with it to find our 
‘way-—it'sour companion, perhaps, more 
than our guide. 


DEEPER INTO DARKNESS 


[don't usually grieve celebrity deaths, But 
con Noy. 7,206, 1 shed a few tears for Ca- 
zadian prophet-poct Leonard Cohen. 1 
didn't want to hear is hopefal “crack in 
‘everything that ets tli inor evens 
Jovessa”cold andbroken balllijah”Rath- 
1 turned to "Everybody Knows"—his 
story of society's unrelentingbrokenness, 
‘complete sth resignation vryhumorand 
rofusal of hope. The Great Judgment in 
‘Matthew 25alwaysmakesme wonderAm 
Tasheep ora gost? Nobody knows were 
theystand in Jesus story In Cohen'story, 
everybody knows where they stand; we 
just dont want to admitit We've all 
this broken feeling / like [our] father or 
[our] dog ust died” Something's wrong. 
‘Wedon’t now what. Chenhelpsmeface 
the dark clouds gathering atthe edges of 
faith. Not to escape them but, rather, to 
find God in them, 

‘After multiple plays of “Everybody 
‘Knows? [switched to"You Want It Dare 
en” thetitle trackofhisfinalalburn Here, 
Cohen goesall the way into the darkness, 
raking larkerstil—even rejecting God 
(Getleastdvineidold). Then Cohen sings 
the Hebrew prayer, "Hineni hineni[ Here 
Tam] /Tmready,my Lord” Not hope bat, 
rather afsth resigned. Weend thelituns- 
cal year, completing a month of readings 
filled with anxiety and dread. Before we 
tumto Advent, though, whatifwewentall 
the wayint the darkness where Divinity 
dwells? Would we find the courage to sy: 
“Tmready, my Lord”? : 


Preaching the Word, 


HUMOR 


‘Me: We've beon sitting across the table 
from each other for 45 years. Why add a 
degre of dificulty toit? 

‘She: 

‘Me: Could we a least make a drinking 
same out of it? Like, one drink for every 
piece connected. 

‘She: Fine. But not for comers, 

‘Me: But the comers are the only pisces 1 
‘know! Tl cal the granddaughterShecan 
‘nockthisoutinacouple hours asT watch 
apprecatively. While drinking. 


‘And what kindof puzzles it, T wondered, 
reaching for the box and assuming the 


RETIREMENT, ‘ons Probably "Weveles Blu Sea and 
DAY 748 oathlnd the ale, nsloseness 
tearevne in cinematic slow motion 


‘Me: A thousand pices?! Lifeis too shor! 
‘Sher You just said you were young. 


‘Me lid. 
By Ed Spivey te ‘She: Youre being ridiculous, We're doing 
thispuzale. Look 'vealeady found acor- 
ner pie and 
‘Me: MINE! 
‘She: How hard could this he? 
‘There was no warning. ‘Me: I need to go down to my wood shop 
‘Thad just returned from a task that brings meaning and purpose to tind think thie over. 
retiree (triple-A batteries were on sale across tow), but steppingover Saar Yea deeds Ente weit hop ond 
the threshold of my front door, 1 knew something was wrong. know you keep old Tom Clancy novels 
Inthe middle distance our diningroom table—aplaceaf memorable ddovthere. Tvetold youmany timesthere 
‘amily gatherings and special dinners wth riends—hedbeen defiled with secteba locks Antarwyaborwspasda 
ddozons of randomly shaped pices of colored cardboard 
1 gasped. This monstrous intrusion had presumably been placed GROAN.ANTiduerrunoutibracuice 
thereby the other member of my household, whose name I could not sca griadyasmutiog ey giinendd 
utter without fierce complaint, th cry ofa man wounded by asymbol be left alone. Next time, il arrange for 
ofthe last throes of human existence. the jgsaw puzzle. daughter to phone in. That should Kil 
good hour, enough time to go through 
‘She: Ob, youre home. [ound that puzzle Tl misplaced. ihesss far clas hesends toe spp ie 
‘Me: But Iza nat ready for puzzles! I's what you do when there's litle (think t spotted a Water Coloring for 
Jef tie, when youre one step away from the grave! ‘Seniors book that needs to be moved to 
‘She:Dontt be il an undisclosed location) . 
‘Me: Tm till young man! In elephant years, Tm a teenager. just got 
ry driver's license, for heaven's sake! 
‘eae just gen thocke Bd Spivey Jes ast creror of jour: 
‘Me: We've diseussed this. Prius is lowto the ground, with virtually no fs from 1974 to 2081. This columa it 
Tet rstacachat tled ts copie fo hrcleore fergie fret a patsblyfotnoonting 
‘She: jigsaw puzzle wil be fun, Ie’ something we can do atthe table book, Old People Are Our Pur whieh the 


together 
ees 


A SWEET TREAT FOR 
GIVING TUESDAY 


We'd like to send you a delicious Giving Tuesday gift to thank you for your support 
of Sojourners. Go to sojo.net /givingtuesday to donate and learn more! 


SOJOURNERS 


Learn about God and God's world in a community of people from different places, 
different cultures, and different denominations. Wherever you've been and 
wherever you're going, join us as we think Christianly about all of life. 


Connect with us at 


